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ABSTRACT

The present paper, in its introduction, deals with shedding light on the fact that the holy Qur’an is the
only extant Word of the Lord of the universe. This Book i.e., the holy Qur’an remained safe from the
date of its revelation till today so much so that even an iota has not been changed therein, and that it
will remain safe against any corruption till the End of the universe. This Holy Book was revealed to
Prophet Muhammad (S.A.A.".S.), the last of God’s messengers.

The main theme of this paper is to deal with the explanation of the fact that this revealed Word of the
Lord along with the illustrations and precepts of the holy Prophet (S.A.A.".S.), both of which constitute

the basic sources of Islamic Law, guarantee the safety of human blood and life.

Attempt has been made to provide the relevant Qur’anic verses (ayat) with their explanations in the
light of the Prophetic traditions (ahadith) and in the light of the elaborations made by the
commentators (Mufassirin) and jurists (Fugaha’) to bring to light the fact that this Divine Law

guarantees the safety of human blood and life.

In the conclusion the paper besides summarizing the essential points of the main theme, the discussion
is also made on how Islam and its teachings are aimed at encouraging and promoting the means and
methods to honor the human life and safeguard it from any bloodshed. It has also been made clear in
the conclusion that Islam strongly abhors the ways and means which lead to the violation of rights of
all the creatures, in general, and of the human beings in particular. Disgrace and humiliation, of any

kind, to the humanity is very far-off matter in the Islamic Scheme.

Keywords: shara’a“ ma qabl (previous laws), gatl al-nafs bi ghair al-haqq (killing a soul
unjustly), al-Janayah al-azimah (major crime), sadd bab al-gatl (closing the gateway of

murder).
1. INTRODUCTION

The holy Qur’an is the speech / word (kalam) of Allah, the Creator and Sustainer of the universe, sent
down upon the last of Prophets, Prophet Muhammad (S.A.A.Y.S.) ['] by way of revelation (wahy),
through the medium of Angel Jibra’il (Gabriel), in its precise meaning and precise wording, transmitted

to us by numerous persons (tawatur), both verbally and in writing. It was sent down upon Prophet
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Muhammad (S.A.A.".S.), in stages, by and by, as the situation required, throughout the twenty three
years of his prophethood. Its revelation began in the month of Ramadan after the Prophet (S.A.A.".S.)
had passed the fortieth year of his life (i.e., around the year 610 C.E.), during his seclusion in the Cave
of Hira’ on a mountain near Makkah. [] Then its revelation continued, both in Makkah and Madinah,
throughout twenty three years of Muhammad’s (S.A.A.".S.) prophethood until it reached its
completion. The last verses were revealed a few days before the Prophet’s (S.A.A.".S.) demise in 632

C.E. The last revelation, according to many Muslim scholars, was 281 verse of Siirah al-Bagarah. [*]

The holy Qur’an is the message from God to man and therefore of utmost importance for the whole
mankind. It is the guidance for the whole mankind (hudan lin-nas). It is inimitable and unique,
protected by God Himself against any kind of corruption. [*] All the teachings contained in the former
Scriptures that were meant to be of lasting value and importance are included in the holy Qur’an as it is
the guardian / protector (muhaymin) over them [°] and as it had to remain safe, in its original form,
protected from any kind of corruption, till the end of the universe. Its message, and the directives and
instructions by which it provides guidance for mankind are of a universal nature which apply for all
times to come and in all situations. The teachings, guidelines, laws and principles contained in the holy
Qur’an guarantee the prosperity, safety and success for the whole humanity not only in material life but
spiritually as well. One who believes in it and applies its teachings and instructions to his personal life
as well as to the life of the society, then Qur’an promises of salvation for such people in the Hereafter

as well.
2. SOCIAL SECURITY IN ISLAM

In the fifth chapter of the holy Qur’an, the story of the two sons, namely Qabil (Cain) and Habil (Abel),

of Prophet Adam (A.S.) [*] has been related by Allah (S.".T.) [']. In this story a particular incident of

these two sons of Adam (A.S.) has been stressed upon in which one i.e., Qabil, unjustly and in envy,

Killed his brother Habil. The Qur’anic words are:
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Translation: And recite thou to them with truth the tale of the two sons of Adam, when the twain
offered an offering, and it was accepted from one of them, and was not accepted from the other.
He (i.e., Cain) said: | will surely kill thee. The other (i.e., Abel) said: Allah accepts only from the
God-fearing. If thou stretchest forth thy hand against me to kill me, I shall not be stretching forth
my hand against thee to kill thee, verily | fear Allah, the Lord of the worlds. | would rather that
thou bear my sin and thine own sin, and then thou become of the inmates of the Fire: that is the

recompense of the wicked. Then his mind made the killing of his brother pleasant to him, so he
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killed him and became of the losers. Then Allah sent a raven scratching in the earth to show how
he might cover the corpse of his brother. He said: woe unto me! | am incapable of being even like
this raven so that | might cover the corpse of my brother. And he was of the remorseful. [*]
After relating this whole story, Allah says:
Ll Ll (s Ve (ol (8 L(SG (oo 8 a0 "f 0 iy Ll (08 (5 401 i) (0 0 e R 3 (af g
[Fh il (=l g el d S e 18 7 8 il W) Sl 2T 2 G (D
Translation: Because of that (which Cain did) We prescribed to the Children of Israel: whoso
kills a person, except for (i.e., in retaliation for) a person, or for corruption in the land (i.e., for
creating disorder and bloodshed), it shall be as if he had killed all mankind, and whoso brings life
to one it shall be as if he had brought life to all mankind. And assuredly there came to them (i.e.,
the children of Israel) Our messengers with evidences (of their apostleship), yet even after that

many of them are acting in the land extravagantly. [*]

2.1 Some Injunctions Related to The Sanctity and Safety of Human Blood and Life

There are many things to be noted in these verses (ayar) and in fact the Islamic jurists (Fugaha’) have
extracted many religious injunctions from them especially in connection with the sanctity and safety of

human blood and life.

1. Although the incident related herein is of the two sons of Prophet Adam (A.S.), the first of the
Prophets, and the law, according to the apparent text of the holy Qur’an, was prescribed to the Children
of Isra’il (Banf Isra’il), but since it was revealed in the Qur’an so that this Ummah (followers of
Prophet Muhammad (S.A.A.".S.)) should take lessons from it. Therefore, the injunctions / rulings
extracted from these verses (ayar) and from this incident are taken on the basis of the juristic principle
‘extracting injunction / rulings from sharaya ma gab! (laws of the previous nations)’. The injunctions /
rulings which have been deduced by the jurists (Fugaha’) from these verses (ayar) and from this
incident are also valid and applicable in the Law (Shari ah) of Prophet Muhammad (S.A.A.Y.S.). [¥]

2. When both of the twain offered an offering / sacrifice, it was accepted from one, i.e., from
Habil whereas it was not accepted from the other i.e., from Qabil. Then Qabil in rage and chagrin
threatening Habil said: “I will surely kill you.” In response to it Habil said:

Allah accepts only from the God-fearing. If thou stretchest forth thy hand against me to kill me, I shall

not be stretching forth my hand against thee to kill thee, verily I fear Allah, the Lord of the worlds. [**]

The implication of this verse (@yah), according to the explanations of the Commentators (Mufassiriin)

and the Jurists (Fuqaha), is:
That Habil meant to say that he would not initiate such a heinous crime of killing anybody unjustly. [*]

Maulana Abu al-A‘1a Maudiidi, explaining the meaning of this verse (a@yah), says:
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You may cherish evil intentions of murdering me, but | will not. You may make schemes for my
murder but | will do nothing to forestall you, even after knowing that you are making preparation
for my murder. [*°]

Maulana Ashraf ‘All Thanavi, the prominent Safi scholar and commentator of the holy Qur’an, has

discussed many juristic (Fighi) issues under this verse (ayah). Among them one he describes as:

...... and if he (who is being attacked) does not repel but is being killed, it (i.e., not repelling, and
restraining hands from any attempt) is also permissible. In fact, according to some ahdadith which

are recorded by Ab@ Dawiid and Tirmidhi, this is regarded as better ...... *

Some other scholars say that he (Habil) meant to say that because of the fear of the Lord he might even

forego the right of self-defence. [*']

‘Abdullah bin ‘Amr said, “By Allah! Habil was the stronger of the two men. But, fear of Allah
restricted his hand.” [**]

In answer to the threatening of Qabil, Habil’s words were « Cpaladl T 4l AT 3 (verily | fear Allah,
the Lord of the worlds)”. There is clear indication in these words that a murderer has no fear of Allah in
his heart. It is due to the absence of this fear that he dares to commit such an enormous crime. On the
other hand, one who cherishes the fear of the Lord in his heart desists himself even from making any

intention of a crime not to speak of committing it.
2.2 Value of Human Life in the Sight of Islam

Then in verse (ayat) no. 30, it is mentioned that Qabil finally killed his brother Habil. Here is the
translation of Qur’anic words: “Then his mind made the killing of his brother pleasant to him, so he

killed him and became of the losers.” [*]

As this was the first murder, in fact the first human death upon the face of the earth, here,
commentators (mufassiriin) have cited many ahadith of the holy Prophet (S.A.A.".S.) to prove the

enormity of this crime in the sight of Islam:

The Prophet Muhammad (S.A.A.".S.) has said: “Any soul that is unjustly killed, then the first son of

Adam will carry a burden of its shedding, for he was the first to practice the crime of murder.” [%°]

That is why the meaning of the verse (ayah) « Gaes 8 U8 LS8 (it shall be as if he had killed all

mankind) is explained as:

Upon any murderer / initiator is the sin of every murder (in addition to his own) which are
committed by others after him (following his footsteps) as he has softened the ground for others
and has given currency to the serious crime. He (the initiator) himself is like their partner and

supporter in this crime. [*]
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After killing his brother, Habil, Qabil could not understand what to do with the corpse of his brother.
Then Allah sent two crows, which fought with each other until one of them killed the other. So it dug a
hole and threw sand over the dead corpse (which it placed in the hole). In this way Qabil learnt the
burying of the corpse from that crow and he said in utmost shamefulness, “Woe to me! Am I not even

able to be as this crow and to hide the dead body of my brother!”

Here the commentators have taken from the words of the holy Qur’an, in which it is stated that a raven
was sent to teach Qabil how to bury the dead body of his brother, that this has been done to reveal to
him (and to all people) the enormity, hideousness and shamefulness of this crime. It also shows the

blameworthiness of the murderer.

Muhammad Asad says: “The thought of burying his dead brother’s body, suggested to Cain by the

raven’s scratching the earth, brought home to him the enormity of his crime.” [22]
‘Allamah Qadi Thana’ullah Panipati says:

Allah did not inspire to Cain what He inspired to the crow, to make known to him that he is more
worthless than a crow in the sight of Allah, and that he is lower in status than it (crow) so much so

that he has been made a student of a crow. [%]

According to the tradition (Hadith) of Prophet Muhammad (S.A.A.Y.S.) the oppressed will be given the
good deeds (hasanat) of the oppressor in compensation to what he has inflicted upon the oppressed and
if the oppressor has no good deeds or have run out before the scores have been settled then the sins
(sayyi at) of the oppressed will be transferred to the account of the oppressor so as to give relief to the

oppressed. [*]

It is recorded in Sahth Muslim that the Prophet (S.A.A.".S.) said [*°]: “Allah, Glorified and Exalted is
He, grants respite to the wrongdoer / oppressor, but when He seizes him He will not leave him be.”
Then he recited this verse (@yah) of the holy Qur’an:aux adl 8331 1) & s a7y 4 &) T 1y o) Sl Wl XKy
(And such is thy Sustainer’s punishing grasp whenever He takes to task any community that is given to
evildoing: verily, His punishing grasp is grievous, severe!). [*]

This also shows how Islam exhorts its followers to refrain from any kind of oppression, injustice and
wrongdoing not to speak of the crimes like murder, rape, plunder, etc.

‘Allamah Abt ‘Abdullah Muhammad bin Ahmad al-Qurtubi writes:

At the time when Qabil killed Habil, Adam (A.S.) was in Makkah. He saw the trees becoming
thorny, the foods changing insipid, the fruits sour, the water salty, the earth covered with dust,
then he said: “something disastrous has happened on the face of the earth.” ........... The
predatory animals and the birds used to be friendly in the company of Adam. But when Qabil
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killed Habil, all of them ran away: the birds adhered to the air / sky, the wild animals to the

faraway lands and the predatory animals to the thickets. [*']

All this is discussed under the explanation of these verses (ayat) of the holy Qur’an by the scholars of
Islam. For what purpose! All this is discussed only to bring to light the enormity and heinousness of

this crime in the sight of Islam.
2.3 Saving the Life of One Person is Like Saving the Life of All Human Beings

While explaining the meaning of the verse (@yah): b (80 sl L& LUAT a5 (and whoso brings life

to one it shall be as if he had brought life to all mankind.)” Maulana Maududi says:

This is to emphasize the sanctity of human life: it is essential for the preservation of human life
that everyone should regard the life of the other as sacred and help to protect it. The one who
takes the life of another without right, does not commit injustice to that one alone, but also proves
that he has no feeling for the sanctity of human life and of mercy for others. Hence he is most
surely the enemy of the whole human race, for if every individual suffered from the same kind of
hard-heartedness, the whole human race would come to an end. On the contrary, if one helps to
preserve a single human life, he is indeed a helper of all mankind for he possesses those qualities
upon which depends the survival of the whole human race. [%®]

There are three kinds of punishments of crimes in Islam. These are: Hudiid (Islamic legal punishment
delimited as Divine Statute; plural of Hadd), Qisas (Even Retaliation) and T« zirat (Penalties; plural of
Ta ‘zir). The severest and strictly unalterable among these three is the Hudud. Islam, on the one hand,
has put very strict conditions for the implementation / imposition of these punishments and on the other
hand there are again stringent conditions regarding the completion of the proof of the crime. Should
even a single condition out of these be found missing, the Hadd (the severest and strictly unalterable
punishment) stands dropped. In fact, even the least doubt found in the proof will cause the Hadd to be
dropped. In this matter, the established law of Islam is: “<lewils ¢ )35 5 2al that is, Hudiid are dropped
in case of doubt. This is supported by a Tradition (Hadith) of the holy Prophet (S.A.A".S.): “Avoid
punishments wherever you find scope for it.” [*] This principle of Islam amply shows that inflicting
any kind of affliction and hardship to the human beings is highly detestable in the sight of Islam not to
speak of killing a person. The drift of the Islamic Law is that such things should happen as rarely as
possible. On the contrary, the means of conciliation and persuasion are always there in the Islamic
Scheme.

Battle field / war is such serious and terrible situation where usually one party is always blood-thirsty
of other party. Where one party wants to root out the other. But according to the instructions of Islam —
as given in the verses (ayar) of the holy Qur’an and as shown by the holy Prophet (S.A.A.".S.) through

his practical demonstrations — just to overpower the opponent and get hold over him is enough to

497 |Page




International Journal of Movement Education and Social Science [ ISSN (Print): 2278-0793

IJMESS Vol. 7 Special Issue 02 (Jan-June 2018) www.ijmess.org \ ISSN (Online): 2321-3779

achieve the goal. It is not recommended for a Muslim to Kill the enemy even during the fight, what is

enjoined upon him is to get hold over the enemy and prevail over him. The holy Qur’an says:
[ akie Va4 il i "l U8 o) ot 8 UG oy & 3000 LAY BLAY (550 0ol ol s 8 S

Let them therefore fight in the way of Allah against those who prefer the life of this world over

the Hereafter. And whoever fights in the way of Allah then gets killed or prevails, to him We

shall give a great reward.

Here the words “aw yaghlib” (or prevails) are used in contrast to “fa-yuqtal” (then gets killed) while
the contrast demands that the words “aw yaqtul” (or kills) should have been used. It clearly indicates
that the basic aim of a Muslim even in the battle field should be to overpower the opponent and not to

kill him anyhow. [*4]

Far from taking the lives of others, Islam does not even permit to end one’s own life with his own
hands, i.e., to commit suicide. It is regarded as a major sin to make any attempt of suicide. The holy
Qur’an says: “ 4L ) Kol ) 88 U (and make not your own hands contribute to (your) destruction).”
[]

The holy Prophet (S.A.A.Y.S.) has said: “He who commits suicide by throttling shall keep on throttling

himself in the Hell Fire (forever) and he who commits suicide by stabbing himself shall keep on
stabbing himself in the Hell-Fire.” [*]

3. CONCLUSION

Islam grants human beings the utmost honor, dignity and safety so much so that their blood, life,
property and honor has been regarded as muhtaram (respectable / sacred). It has been made haram
(forbidden), and has been strictly prohibited to inflict any kind of harm to the mankind. Even making
an intention or plan (in the mind) to kill anybody without actually attempting it, is regarded as a great
sin in Islam.[**] In view of this sanctity of human beings the meaning of the verse (a@yah) « <& 58 L3
xx” has been explained as the murder of an individual is a crime against the whole community, or
rather humanity, and therefore, it is the duty of the community as a whole to see to it that lawful
vengeance has its course as if the murderer has killed a member from each family. In the verse of Qisas
(Even Retaliation) [*] the word “hayatun (life)” has been stressed upon emphatically meaning thereby
that the objective of Qisas is the protection of the society, and not ‘revenge’ or shunning down the
necks of the people. When anybody intends to kill another, knows that he will also be killed in the

retaliation most certainly he will desist his hands from doing what he was making plans for.

The words of the holy Qur’an * Luax (WL Ual L3lS8 Ll 's (and whoso brings life to one it shall be as

if he had brought life to all mankind)” [*] are explained by the commentators as: “and if anyone saves
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a life by preventing its blood from being shed and believing in its sanctity, then it would be as if he
saved the life of all mankind.” “Saving life in this case occurs by not killing a soul that Allah has
forbidden. So this is the meaning of saving the life of all mankind, for whoever forbids killing a soul
without justification, the lives of all people will be saved from him.” He who does not kill anyone, then
the lives of people are safe from him. It can also mean that one who warns others and restrains them
(by way of good advice) from committing this crime, is like that who has saved the life of the whole
humanity.

The purpose of all these guide lines and emphases is that there is a complete social security in the
teachings, instructions and laws of Islam. When one studies, deeply and in detail, the teachings,
injunctions and laws of Islam, one certainly comes to the conclusion that they are aimed at creating an

atmosphere of peace and tranquility for the whole humanity.
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